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Abstract:

This comparative study aimed to investigate anthropology and the status of the ruler from
the perspectives of Hobbes and Khajeh Nezam Al-Mulk. On the one hand, we have Hobbes
representing Western Thinking where God and Religion have no position as the human soul
has prevailed, while, on the other hand, we have a Muslim thinker whose ideas have been
derived taken from the Qur'an and a Hadith (Quotes from the Prophet). In this research, we
first seek to review the political thinking of Hobbes and Khajeh Nezam Al-Mulk Tusi, and
secondly, to investigate the position of the government in the thinking of these two thinkers.
Using the library method, data were collected and after the data were collected, the differ-
ences and similarities between the two views were stated and finally, the following results
were inferred: 1- There are fundamental differences between the two views and ideas of
these two philosophers with the differences being that Hobbes thinks only based on mun-
dane and human thinking and encounters many doubts and contradictions, whereas Khajeh
states his thinking based on Islam and Revelation. 2. Hobbes's political thinking is original-
ly extra-religious and is based on the social contract, while the political thinking of Khajeh
Nezam Al-Mulk is based on religion and religious decrees. However, the two thinkers are
mostly similar in the sense that they regard security preceding over justice and equality be-
ing the most important concept when justifying the absolute governance. The most impor-
tant findings of this study suggest that Hobbes focuses more on the law as being more in
favor of the ruler with the people following the ruler completely; hence this is a prelude to
the formation of absolute states. This is while Khajeh considers people slaves to the ruler
while emphasizing the ruler's Divine Right. Accordingly, this could intensify domination.
The two thinkers consider the security of the people and the society under the shadow of the
ruler with Hobbes regarding the ruler as an elected representative of the people and social
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contract and Khajeh calling him as selected by God. In this article, attempts were made to re-
view and compare the issues using the historical and analytical method proposed by Skinner.

Keywords: Thomas Hobbes, Khajeh Nezam Al-Mulk Tusi, Ruler, Security

1.Introduction

The issue of the political system is one of the
subjects most political scholars have at-
tempted to investigate while proposing solu-
tions to the problem of the social disorder
based on it. This has long existed since an-
cient times in the East and the West. In mod-
ern Western thinking, various scholars have
addressed this issue, among whom is Hobbes,
the one with a great influence on political
streams. Thomas Hobbes (1588-1679) was
the first English political philosopher in
modern times, whose great work "Leviathan"
has been considered one of the classic writ-
ings in the field of political philosophy that
analyzes the political system with a differ-
ent framework based on the social contract.
He first analyzed man and describes what a
political system and a government are
through a specific method, which was an
outcome of a "whole analysis and combina-
tion" in addition to a method of geometric
analogy; by government, he meant the one
with completely authoritarian tendencies.
Criticizing the nature of his government,
some argue that Hobbes should have
created an authoritarian government to
avoid chaos in line with his era in the Brit-
ish Civil War.

Providing peace, compromise, security,
end to fear, war, establishing a government,
etc. are key issues that Hobbes repeatedly
emphasizes in his seminal work "Leviathan"
on political theory. To Hobbes, human beings
are constantly influenced seeking to satisfy
their interests, and words are incapable of
preventing human ambition, greed, anger,
and other emotions without fear of any coer-

cive power; one that cannot be imagined in
essence in a purely natural state, where all
human beings are equal and refrain from the
reality of fear; however, there must be an
authoritarian power that warns of the conse-
quences of violating it while barring human's
force from violating it. This power can only
be achieved by establishing a government or
commonwealth governance with sufficient
civil power to force the people to live up to
their commitments.

Khajeh Nezam Al-Mulk represents Islam-
ic thinking and Hobbes represents Western
thinking. On the one hand, we have a Muslim
researcher and scholar, whose thinking is
based on the Qur'an and Islam, though he has
been influenced by Aristotle's ideas on the
principles of ethics. (Eskandari, 2004, p. 3).
Concerning the school to which Khajeh be-
longs, God is the center of all affairs and the
origin of the universe lies in the existence of
the Divine sanctuary. Man and the universe
are moving towards Him. The basis of all
do's and don'ts is thorns, but that does not
mean that man has been forgotten. Indeed,
there is no confrontation between belief in
divine freedom and human authenticity. In
Qur'anic thinking, guidance is from God, but
it is the man who enjoys will, authority,
movement, and struggle. Man has his role
and position. Man's authority stands along
with God's authority (Na'ri, 2007, pp. 7-9).
According to the Qur'anic view, Tusi main-
tains that even though a tendency towards
good and evil lies in the human soul, this in-
nate tendency to good and evil is not con-
structive alone and man must achieve happi-
ness; this is because human development re-
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quires struggle, attention, and movement, and
if he abandons it, he begins to demise, there-
by leading him towards imperfection (Hozeh
and Daneshgah, 2007, pp. 19-20). Islam con-
siders the truth of human existence as his
soul, which is an abstract and eternal sub-
stance (Seri, 2007, pp. 7-9). He never fol-
lowed any political school introduced by an-
cient Greece and Rome. His goal was only to
spread social justice, to fight oppression, and
to encourage the dissemination of know-
ledge. That's why he wrote Siasat Nameh or
Seir Al-Muluk in which he has mentioned
exemplary historical stories aimed at eluci-
dating the outcomes of justice-seeking and
the omen consequences of oppression. For
him, justice means that just rulers should
prevail in the process of history. He con-
siders justice in the sense that each person
should have reason and wisdom in propor-
tion to his/her intellect. This study aimed to
compare the thinking of Hobbes and Kha-
jeh Nasir on the issue of rulers.

2) Background and research method
Various books and articles have been re-
leased on the views and perspectives of
Thomas Hobbes and Khajeh Nezam Al-Mulk
Tusi. Some of the most important researches
done in this regard are as follows:

In an article, entitled "Comparison of an
authoritarian government and the position of
its people in it" Tavana, Azar Kamand (2015)
refers to Thomas Hobbes and Ghazali, main-
taining both scholars have planned their au-
thoritarian governments on the nature of hu-
man being. According to the four human
attributes, Ghazali seeks to train a divine-
human being to embark on a passive activity
under the governance of a divine ruler.
Hobbes, in contrast, states that human beings
have a power-seeking nature such that war
has been declared against all in the primitive

and natural state of humanity, and that human
beings have sought to set themselves free
from this state by reason. They have thus
acted upon establishing a powerful govern-
ment through their foresightedness. The
problem for both thinkers seems to very
much the same, however, their approach to
the problem differs. That is, both thinkers
lived in turbulent times, and the need for se-
curity led them both to resort to authoritarian
rule. On the other hand, both scholars consid-
er a passive role for people, though Ghazali
and Hobbes' reasoning method is rational. At
the same time, Hobbes' Rational Theory
seems to pave the way to go beyond an au-
thoritarian rule, while Ghazali's Shari‘a
Theory is aimed at reproducing a kind of au-
thoritarian rule.

In his master's thesis, Bagheri (2017) con-
ducted a comparative study on the anthropo-
logical basics of Imam Khomeini and Tho-
mas Hobbes' political views, developing the
following four main themes: Two themes are
related to the political views of these two
great thinkers, and the remaining two pertain
to the anthropological views proposed by
these two scholars. Then, in the end, the ideas
proposed by the philosophers are compared.
Imam Khomeini's notion of human beings is
completely religious and divine based; he
considers man as the caliph of God on earth,
considering the establishment of divine rule
and the implementation of God's laws as crit-
ical for man's eternal happiness. This view
exactly contrasts that of Hobbes' Materialist
View of man, as Hobbes has a dim and pes-
simistic view of him, regarding him as a
wolf-man no one but the shepherd (govern-
ment) can control his hostile temperament.
This research illustrates the way human be-
ings and political thinking are imagined in
the intellectual system of Imam Khomeini
and Thomas Hobbes.
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In his dissertation entitled "A Compara-
tive study of the theory of government in the
thinking of Maverdi and Khajeh Nasir Tusi",
Bakaiyan (2015) aimed to show the differ-
ences and similarities between the views in
the intellectual and Islamic group and in par-
ticular Maverdi and Khajeh Nasir. The main
basis of the dispute between Maverdi and
Khajeh Nasir lies in the issue of the govern-
ment. According to Khajeh, legitimacy is
derived from the holy Shari'a and depends on
the views proposed by the Shari'a, but Ma-
verdi considers it to belonging to elites.

In their valuable research on politics and
knowledge in the Islamic world, Omid Safi
and Mojtaba Fazeli (2017) have reviewed
political ideas in the Seljuk era in general and
the political thinking of Khajeh Nezam in
particular. In this regard, the most important
principles of Khajeh’s political thinking as

the most prominent minister of the Seljuk era
have been analyzed.

Despite the prior research on the political
thinking of Hobbes and Khajeh, it was not
possible to study the concepts considered in
this study, i.e., such concepts as the ruler,
people, and the laws. In the meantime, a
comparative study of the Iranian-Islamic
thinkers (Khajeh Nezam) and the West repre-
sentative in the modern era (Hobbes) has
been neglected so far and this research seeks
to show a clear perspective on this. The
present study was performed with a descrip-
tive-analytical approach while using library
and documentary sources. A documentary
method is a qualitative method that the re-
searcher seeks to discover, extract, classify
and evaluate materials related to the subject
by using systematic data (Tully, 2004, p. 97).

Table 1
Stages of research methodology in political science (James Tully: 2004)
First Establishing an ideological background in writing a text by the author
Second  Clarifying the connection between political thinking and action about a text
Third Investigating and explaining how to identify and develop, critique, and transform ideology
Relationship between political ideology and political action and explaining the prolifera-
Fourth . . . . .. .
tion of certain ideologies and their impact on political behavior
Fifth Identifying political thinking and actions in promoting and making ideological changes

conventional

3) Khajeh Nezam Al-Mulk Tusi

3-1) Biography of Khajeh Nezam Al-Mulk
Tusi

Abu Ali Hassan ibn Ali ibn Ishag Tusi,
known as Khajeh Nezam Al-Mulk Tusi, was
one of the most famous Iranian Muslim mi-
nisters, who headed the ministry of the great
Seljuk government for three decades. In the
reign of the Seljuk kingdom led by Sultan
Malekshah Seljuki, he managed to extend the
realms of the Seljuk kingdom through his
competency and intellect. His political ser-
vices and thinking gave the Iranian-Islamic

culture and civilization a new dimension. On
the other hand, he can be considered a major
theorist and maybe a renowned political fig-
ure in the field of power and government in
the Seljuk era, because of his immense role in
the Seljuk government, special religious affil-
iations, the way he viewed the caliphate insti-
tution and his favorite religion, his approach to
relations in the Abbasid caliphate and return to
the Iranian traditions in the Islamic government
administration. Political thinkers such as Tusi,
who led the Iranian tradition and safeguarded
the ministry, sought to set up a system where
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consultation, justice, and practice were of im-
portance through establishing practical and rea-
listic techniques they had learned from the
Iranian-Islamic heritage (Eslami & Khajeh
Sarvi, 2013, p. 2). IN this regard, the Khajeh
Nezam Al-Mulk Tusi's Siasat Nameh is a
reflection upon the views and thinking of this
great Seljuk minister on the political and so-
cial issues of his era when attempting to es-
tablish a desirable society. In this seminal
work, he discussed his experiences and les-
sons learned from his mentors (Behzadi,
2016, p. 21).

3-2) Ruler's authority

Khajeh Nezam Al-Mulk Tusi integrated poli-
tics and religion and advised the ruler to be
cognizant of religion and consultation with
religious scholars. Khajeh positioned his ba-
sic argument on the fact that the king had the
right to rule over his servants as he achieves
his authority from divine blessing. This is
what is called the Theory of Divine Right to
Authority (Sharif, 1991, pp. 228 - 229).

On the other hand, Khajeh Nezam ampli-
fies the basis of tyranny by expressing the
divine right to the monarchy. This is God
who chooses the king, not the people, and

Table 2

their votes do not interfere with the work of
the king whatsoever, he adds. It is also God
who adorns him with royal arts, thus he needs
not to gain knowledge and learn governance
laws. That is why an individual like Sultan
Sanjar of Seljuk ascends to the seat of author-
ity for forty years and does whatever he wish-
es and issues any order he deems necessary
while being illiterate, as he's chosen by God to
rule. This is while no one has the power and
courage to protest and disobey (Halabi, 1989,
pp. 217-218).

Hence, in this divine system of political
society, everything takes its source from the
providence of God, and the king's authority
also arises from His absolute authority.

No one, both humble or noble, has the
right to disobey the caliph for his legitimacy
arises from God's authority. For example, in
Chapter Three of Siasat Nameh, on Yaghoob
Leis and the Caliph of Baghdad, the former
was accused of disobeying the Caliph of
Baghdad and of converting to the Esmaelian
monarchy. This led Yaghoub Leis to move
outside of Sistan and arrived in Khorasan.
Then, he came to Irag where Mar people de-
ceived him to convert to the Esmaelian (Ha-
labi, 1988, pp. 217-218).

The view of Khajeh Nezam Al-Mulk Tusi regarding the ruler and the people

Ruler

People

The ruler is chosen by God and he is charged to preserve Social unrest and disorder is because of

the religion

disobedience of the ruler and the people's

The absolute ruling monarchy advises the ruler of religion rebellion against God because he is the ru-

and to consult with religious scholars
God, not the people chooses the ruler

ler chosen by God
The people must strictly obey the ruler

The ruler's main obligation is to establish order, peace, and  People should not get involved in politics.

justice
Justice is the most important attribute of the king is

An ideal king pays attention to religion and religiosity and

is just
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4) Thomas Hobbes

4-1) Hobbes' life and era

Thomas Hobbes (1588-1679) was an English
philosopher who wrote various works, in-
cluding the book Leviathan where he de-
scribes his views on governance and politics
in general. Thomas Hobbes' political ideas as
a basis for modern theorists are of great im-
portance. This is while that modern political
thinking is aimed at the efficiency of the gov-
ernment and better administration of the socie-
ty. Modern thinking turned to humanintellect
as the only organizing element of social life
while denying the conception of the human
intellect linked with transcendental intellect;
it also sought to explores the basics of the
rationality of the government as well as the
concepts related to it, including the laws go-
verning the relations between individuals, the
government and the people. Thus, it was
stated that the government was a human sys-
tem the human intellect had created to organ-
ize an important aspect of social life, where
at the same time the subject under discussion
went on to suggest the best way forward to
organize public affairs according to the man's
intellect (Shahr-Aeini, Nozohoor & Karimi,
2018, p.80).

Hobbes has an influential status in the
current literature of philosophy, politics, and
society because he explained systematically
and comprehensively the most key issues in
political philosophy and political science, i.e.,
authority and ruling. In the book Leviathan,
he took the first step to make politics a body
of knowledge using the accuracy and certainty
of mathematical rules in the area of politics,
while he sought to consider Leviathan or gov-
ernment as an artificial human being using
allegories. Based on the mechanical and ma-
terial analysis, he also attempted to explain
human nature as well as human desires, beha-

vior, and feelings based on the principle of
movement (Yonesi and Akbari, 2015, p.93).

4-2) Human nature

For Hobbes, man is naturally a selfish crea-
ture. Human conducts arise from desires that
require prosperity. All human conduct can be
explained based on the desire for food, hous-
ing, fame, wealth, and caprice.

But this innate man became a social be-
ing, as he changed and manipulated nature by
converting to the social state and continuing
to live. In this state, education and govern-
ment were established and the man managed
to live under better conditions. Up to this
point, the discussion was based on reasoning,
however, from now on, his ideas take on a
hypothetical status. This is because Hobbes
maintains that the innate man enjoys a set of
traits that make him evil, ambitious, filthy,
liar, and predator. Hobbes' famous phrase
"man is a wolf to man" proves his claim
(Bakhshayesh Ardestani, 2004, p.21).

4-3) The nature of the ruling power in
Hobbes's political philosophy

Confining happiness and pleasure in the plea-
sures of this sensory and accessible world
yields implications in addition to the strife
that provides for yet another construct for
Hobbes' political thinking. In other words, as
he is quoted, happiness denotes the desire to
have continuous pleasure, thus human beings
must attach love to peace, security, and sta-
bility because it is only in the shadow of se-
curity one can enjoy the relevant benefits.
Also, one should resent all the barriers exist-
ing on the path to pleasure and enjoyment,
such as death (Hobbes, 2014, p.139). These
two points, i.e., "desire for peace to enjoy the
gifts and benefits" and "fear of death and
aversion to all barriers to pleasure”, consti-
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tute the basis of civil obedience and make
people obey public power.

A natural state is a state of absolute inse-
curity while human beings desire peace.
Therefore, the natural law, which is a general
rule is discovered by reason and intellect, as
it dictates that man should avoid conduct that
is destructive to his life or the means prevent-
ing him from preserving his life, or an omis-
sion he believes is the best way to preserve
the life (Gautier, 1969, p.45). Having said
this, two fundamental issues will serve on
reason (natural laws) as the foundation for
political ~ association and  government:
“Whoever seeking peace must strive for it as
far as possible” with its sequel as the second
law: "Everyone has to be willing as much as
others to safeguard peace and order and give
up their absolute rights in favor of the securi-
ty of all" (Hobbes, 2014, pp. 162-160). It is
clear that the mutual transfer of rights is what
constitutes a "contract”. This contract that

Table 3
Hobbes’ view of the ruler and the people

people make on the mutual transfer of their
rights serves as the basis of the government
and the political association. To Hobbes, the
only way to secure public power is for people
to "grant all their power to the state:" I grant
my right to the government to rule over me or
to an assembly of individuals, and consider
all their actions as justified and rightful on
my own; provided that they also entrust their
rights on me and consider all my actions legi-
timate and justified” (Hobbes, 2014, p. 192).
An important question arises here that may
even have implications for human rights: Do
people give up "all" their rights in this
agreement? The purpose of such a contract is
to establish a government, maintain security
and peace to enjoy the benefits and life as a
whole. It is therefore natural that human be-
ings do not give up their fundamental rights
in such a contract which could be contrary to
this purpose (McPherson, 1975, pp. 32-35).

Ruler

People

Absolute monarchy

Man is a physical body with wisdom

127

Differences between religious sects and their involve-
ment in political affairs have led to dire consequences
Legitimacy prevails over the social contract Intellect chaos among young people stemming from
The ruler is the sole law-maker lack of scientific order and control as well as improper
The ruler is responsible for making, enforcing, education at universities
and guaranteeing the law. Humans must learn to follow the law
Citizens cannot change the form of government
People's votes constitute the foundation of government
People can only reject the ruler if he fails to provide
security or endangers the life of people.

The ruler cannot violate the contract
The church must follow the civil ruler.

Thus, excluding the fundamental right to ~ everything necessary to provided security

self-defense against death and injury, human
beings entrust all their rights to public author-
ity. This is because the goal is to provide se-
curity and the right to the goal also warrants
the right to the means. As a consequence,

must be entrusted to the public authority
(Tuck, 2008, pp. 100-101). However, to
whom are these rights entrusted? According
to Hobbes' analysis, human beings agree to
entrust all their rights to an individual or
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group of individuals as a government to pro-
vide for security. Therefore, Hobbes's gov-
ernment, is not necessarily one of individual,
though it can be based on an assembly. An
interesting point is that the ruler - be an indi-
vidual or an assembly of individuals- is not a
party to the social contract; rather, all parties
to the contract are the citizens by themselves.
Hobbes does not consider the ruler to be a
party to the contract to bar the ruler to breach
the covenant. Having said this, the ruler is
not a party to the contract at all (Lioyd, 2013,
p. 5), so it is meaningless for the ruler to
breach the covenant because he has not regu-
lated the covenant; thus, the ruler does is al-
lowed to do whatever he wishes. Also,
Hobbes' social contract requires the individu-
al citizens to consider themselves the source
of the government. As a result, all govern-
ment actions are attributable to every indi-
vidual; put it differently, whatever the ruler
does, it is as though every single citizen has
done it; hence there is no right to object to
the ruler. Hobbes' government is thus an au-
thoritarian and an "integrated and indivisible"
sovereign government wielding broad powers
with far-reaching implications: the citizens
cannot change the form of the government; it
is not conceivable of the ruler to break the
covenant and therefore he is permitted to do
anything; no objection can be exercised
against the ruler; each of the citizens is the
main actor and the authority of the ruling ac-
tions' credibility, and therefore a "tyrant ru-
ler" is meaningless; citizens cannot punish
the ruler; the ruler is the only judge and arbi-
trator; the ruler even exercises the power to
judge thoughts; he has the right to make
laws; the right to declare war and peace is
vested upon him; the election of all ministers
and advisers and the awarding of rewards and
punishments, etc., are also delegated to the
ruler. One would argue that Hobbes sought to

make it quite rational to justify his authorita-
rian ruler.

5. Comparing the thinking of Hobbes and
Khajeh Nezam about the ruler

Political philosophy, and especially the for-
mation of political society, is founded on
Hobbes's interpretation of human nature.
Human nature in Hobbes's psychological sys-
tem is based on various principles. At first,
Hobbes emphasized the psychological and
biological basics of human nature analysis;
however, ultimately it is the physics and me-
chanical principles and laws that would play
a major role. Based on this premise, Hobbes
considers human nature to be fixed and un-
changeable even after it enters society. The
idea behind the movement led Hobbes to
great innovation in the psychology and
knowledge of politics. He explained nature,
man, and society in terms of movement.
Hobbes sought to create a theory that would
describe the people's movement relative to
each other and then infer what kind of gov-
ernment people should have to make them
maintain and maximize their movement. For
Hobbes, physics and psychology were the
science of movement and, therefore, consi-
dered to be branches of mechanics. Although
Hobbes' ethics and politics conform to me-
chanical materialism and are sometimes ex-
tended on the same subject, they have not
been derived from it. There may be similari-
ties between the way humans struggle with
each other and what comes out of inanimate
objects, however, as Hobbes explains, ex-
plaining war and advising to avoid it is not
fundamentally mechanical. War and peace
are essential issues to be consulted, accepted,
or rejected. They are only secondarily prod-
ucts of blind impersonal forces within human
beings. That is why Hobbes provides the
causes of peace in the form of rulings that are
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justified to follow while considering the
causes of war as seditionist beliefs or clumsy
practical policies that are wise to abandon.
Thus, according to Hobbes' view, know-
ledge of political apparatus is contingent
upon understanding human nature, and on the
other hand, understanding human states and
actions hinges on understanding mechanical
principles and physics laws. For Hobbes,
man is naturally irrational and compelled,
such that he cannot establish a political socie-
ty in his nature. In other words, man is natu-
rally civilized and must be made sociable. To
Hobbes, even reason, education, learning,
and society are incapable of containing hu-
man interactions, and if there is no external
power, we will get engaged in the war of all
against all. So, we need an absolute govern-
ment. Human nature is ultimately founded on
the human body, whose structure stands in
the system of nature, ultimately determining
human behavior. Since society cannot change
our physical structure, it also cannot control
our desires either. So, we need external pow-
er or Leviathan. Khajeh Tusi considers the
dignity and position of reason to be funda-
mental in practical wisdom and its branches;
this is because as he states, ethics has a
strong connection with education, with moral

Table 4

issues formed in a system of education and
its mechanisms. Therefore, any type of con-
structive and efficient education for him is
based on an intellectual system and the de-
velopment of rational principles is founded
on such principles as "reason and knowledge"
and "justice” and refraining from oppression
and successful human experiences (human
intellect related experiences) (Ranjbar, 2006,
p. 98).

When entering the court of the savage
Mongols, Khajeh Nezam Al-Mulk oversha-
dows the short-term military victories with
the power of reason and intellect via a dis-
crete and wise tactic, and later as knowledge
and philosophy advanced and the level of
awareness and insight of the people rose, he
placed no position for militarism while add-
ing to the human experience that policy-
making based on coherent reason and think-
ing was rationally and practically victorious
over violent militaristic thinking. Being con-
cerned that the political life of Muslims suf-
fers from a crisis of ignorance and cultural
degradation and that of Ash'arite and rigid
thinking had prevailed, he resorted to the
domination of a political system with a do-
minant and violent nature (Ranjbar, 2006, p.
99).

Comparison of the similarities between the thinking of Hobbes and Khajeh Tusi concerning the people

and the ruler

Similarity People

Ruler

Hobbes Differences between religious sects and
their involvement in political affairs have

led to dire consequences.

Citizens cannot change the form of gov-

ernment.
People must obey the ruler.

Absolute government monarchy
the people.

the covenant
The ruler is assumed to make laws

The ruler enforces security and peace for

It is not conceivable for the ruler to break

Tusi Social rebellion and unrest are due to the
disobedience of the ruler and are thought of

Absolute government monarchy

as the people's rebellion against God be- order, peace, and justice.

The main task of the ruler is to provide

129
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cause he is chosen by God. Law-making is the responsibility of the
The people must be unquestioningly ob- ruler.

edient to the ruler.
People should not get involved in poli-

tics.

Table 5
Comparison of the differences between the thinking of Hobbes and Khajeh Tusi regarding the people
and the ruler

Similarity People Ruler

Human beings are physical creatures with
reason.

The people's vote constitutes the government.
People can only reject the ruler if he fails to
provide security or compromises the life of
people.

The church must follow the civil ruler.

Legitimacy prevails over the social contract

The ruler is the sole law-maker

The ruler is responsible for making, enforcing, and
guaranteeing the law.

Hobbes

The ruler is chosen by God and he is charged to pre-
serve the religion

The absolute ruling monarchy advises the ruler of
religion and to consult with religious scholars

God, not the people chooses the ruler

The ruler's main obligation is to establish order,
peace, and justice

Justice is the most important attribute of the king is
An ideal king pays attention to religion and reli-
giosity and is just

Tusi People should not engage in politics

Table 6
Methodology of Hobbes and Nezam Al-Mulk's view based on a comparing the book Leviathan and
Siasat Nameh

Scholar The relation between the ruler and the people

Expediency and rule:
Individual interest in security provision
Natural laws
Most desirable government:
Most emphasis on absolute governance:
Hobbes (Levia- 1. A monarchy or the same kingdom
than) 2. All powers for the ruler
Consequences of a Civil War (the biggest problem in each government)
Scope of governance and the way it is expressed:
Absolute authority: the ruler
Two cases of disobedience of the ruling authority:

1. The ruling power is eliminated as a result of civil and foreign war
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2. The ruler endangers the life of a person or all his subjects

Two ways for the ruler to acquire power

1- Natural powers

2- Consensus

The government acquired by force

Ruler chose by God
Khajeh Tusi
(Seir Al-Muluk)

The disorder is the product of the sin people commit, not of the incompetency of the king

The only coherent political thinking: Iranshahri politics

The kingdom intensifies the basis of tyranny via reserving the divine right

Conclusion

Here one may conclude that the general and
fundamental difference that distinguishes old
and traditional political philosophy from
modern political philosophy and modern so-
ciology being that traditional political theory
considers all the rights and interests for the
society as a whole, views the governing body
as the executive enforcer for implementing
these benefits while regarding people in the
community as drops in the invisible and in-
significant ocean waves. This is while the
modern political philosophy, referred to as

the Theory of Democracy, is based on individ-
ual rights and freedoms and is assumed to be
the starting point of a social structure where
people can take benefit of the rights of their
land from their freedom and independence.

As mentioned in the present study, one
can conclude that Hobbes based his idea on a
social contract, while Khajeh Nezam’s politi-
cal thinking is characterized by the fact that
he has sought to pay attention to Islam to
combine it with the caliphate. Khajeh's words
and behavior suggest she regards more sin-
cerity for religion and worship.
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Table 7
A final comparison of Hobbes and Khajeh Tusi's thinking about the ruler
Hobbes Tusi

Basis of his thought: social contract His words are based on political analysis and expediency
Government: A man-made institution An expression of the divine right of a kingdom that ag-
Obligation to obey the rules of the govern- gravates the basis of tyranny
ing person Justice: The most important attributes of a king
Acquiring security: Accepting absolute mo- An inseparable link between land and religion
narchy The king must rule based on the peoples' religious beliefs
The only way to eliminate conflicts is to es- Disorder: It is the product of the sins people make, not of
tablish an absolute government system the incompetency of the king
The scientific and theoretical writing style Security: more tendency to the king
In the position of thinker and theorist Literary writing and letter of advice styles
Content concerning the absolute rule of the In the position of politician and thinker
government Content concerning the absolute rule of the government
Religion dominated by religion Religion dominated by government
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